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"DOING ECUMENISM" 
Guest Columnist : Jacinta Rice C.S.B. 

Do you remember the scene of the strings duet in the film INTER-FAITH EXPERIENCES 
"Deliverance" where two people of two different races and Let me share with you a few of the stories I have gathered in 
languages "dialogued" by using a banjo and a guitar? They the "doing of ecumenism" among the people during the past 
were tentative at first as they communicated their tunes in turn fifteen years and more in Australia and Thailand through my 
and then as there was a gathering of momentum they began to work in teaching and pastoral care involving adult migrant 
dance with their fingers and spirits as they came to a distinc- and refugees from South-East Asia, China, Portuguese Timor, 
tive understanding of their own individual roles in the harmo- South America, Eastern Europe, Ethiopia and the Middle East 
nious tune they created out of their mutual encounter. Out of as well as Thai nationals. 
the experience emerged a powerful communion of two spirits 
at the same time as they remained gifted individuals ... For me, 
that scene and the music is somewhat like the process of true 
ecumenism, especially at the grass roots. 

CHRISTIAN AND INTER-FAITH DIALOGUE 
Today, as ecumenism expands from dialogue between 
Christian churches to embrace inter-faith dialogue, many ecu
menists are committed to a search for unity . This means 
accepting others outside our own call or religious culture as 
brothers and sisters. It means being reconciled and seeking 
forgiveness as well as facing conversion. Above all, it is about 
facing such facts that the majority of those who have come 
here as refugees and those they have left behind know what it 
is like to be powerless, freedomless, homeless, foodless, 
clotheless, landless and now jobless. There are many instances 
of groups working to overcome these problems throughout the 
world. One such group in Melbourne from the Victorian 
Council of Churches (VCC) is the Ecumenical Housing group 
whose mission is the elimination of housing poverty in 
Australia. Theologians of the balcony "may reflect and teach 
from a safe distance but the "theologians of the road "walk 
with the poor in authentic dialogue" which is enabling. 

Ecumenical dialogue is about sharing knowledge and under
standing, and this can take place at four levels (1) among the 
people (2) in social development (3) in philosophical reflec
tion and (4) contemplation (Inter-Religio II Summer 1987). 
But as the FABC (Federation of Asian Bishops Conference) 
also points out "Dialogue is a lifestyle which can only be 
learnt by doing". 

Here in Australia today, many of us are listening to each oth
ers' stories in the social arena at public ecumenical gatherings 
e.g. the annual events established by many Christian and non
Christian faiths at Springvale and promoted by the Greater 
Dandenong Council to enable the growth of harmony in the 
community, or walking with each other in community 
involvement as in the recent ecumenical prayer services in 
Canberra and Hobart for the victims of the Port Arthur 
Massacre, where people of all faiths gathered to mourn. 
Sharing our stories, verbally, and in such profound experi
ences as the above, are, as Dr. Eugene Stockton puts it "a 
sacrament revealing the action of God in one ' s own life." 
(Catholic Weekly, Sept.1990) 

The Christian Churches are also planning a celebration of ecu
menism over the next few years towards the new millennium 
and at a recent meeting of the vee, young theologians from 
Greek Orthodox, Uniting Church and Catholic backgrounds 
challenged us with the struggles they are facing in reverencing 
tradition at the same time as they recognise the action of God 
calling us to reflect on the social issues of our world and be 
converted to pray, live and act justly. 

There was my fascination with the myths and stories of the 
East and how these stories are replayed and re-enacted over 
and over through art, sculpture and drama in the temples in 
Thailand e.g. the story of Gautama, the Buddha and the saga 
of the Ramayana or Ramakien. Then, in a journey throughout 
Thailand visiting Thai temples with some of my Thai teaching 
colleagues, I learnt that meditation was seen as Buddhist and 
that to be a Thai was to be a Buddhist. Religious or philosoph
ical attitudes were not compartmentalised. I wondered about 
how our Catholic concepts were understood by the Thai 
Buddhists and so had to confront what I had only read in 
books before, about how they understood Catholicity to be 
Western and often allied to colonialism. 

All my notions of evangelisation and the bringing of the good 
news were challenged by new questions because of such expe
riences and especially as I began to see how young W estemers 
were coming to Asia in search of spirituality and faith experi
ences that they had not received from their own Christian 
sources. 

In Australia, I worked closely with a group of Moslem women 
who wanted to improve their spoken and written skills in 
English. They had a wonderful rapport with one another and a 
sense of humour which enabled them to surmount many diffi
culties in daily life, including ridicule and racism from those 
Australians who did not want to accept them because they 
wore a hejab (head covering). Their commitment to their 
Moslem faith in the words of the Koran was admirable and I 
have no doubt that their fellowship and desire to train their 
children in their value system was what motivated them to 
struggle on in spite of the contradictions in the secular value 
system they see here in a country which still reveals predomi
nantly Christian symbols. They spoke about Jesus with the 
greatest of respect. I wondered about my attitude to 
Mohammed and the prejudices I had inherited from the histo
ry of the Crusades - when they talked about that history as 
they knew it. These women taught me about the goodness, 
gratitude and wisdom of those who follow a disciplinary path 
of reading, praying and teaching their scriptures, fasting for 
Ramadan and celebrating through sharing their cooking and 
hospitality and they had a compassion for these in need 
amongst them. I never ceased to be amazed by their delight 
and gratitude for anything that was done for them. 

PRAYER AND MEDITATION 
Added to the above experiences has been my involvement in 
the ecumenism of the Worldwide Christian Meditation 
Community Network especially in Australia, Thailand, India 
and the Philippines. Here the ecumenism of contemplation is 
advancing through Christians and Buddhists meeting for 
retreats and people from a variety of faiths gathering in 
ashrams. There is also the emergence of a distinctively 
Australian spirituality influenced by the Aboriginal "dadirri" - ..... 



spirit of silence in the outback spirituality . In all of these 
places it has been a p1ivilege to share in the meditative silence 
of the nations as one humanity in creation. 

Recently, the most exciting aspects of this journey have been, 
firstly, the responsibility through my work in the Living 
Faiths and Community Relations Commission of the VCC, 
preparing Christians for the coming of the Dalai Lama to 
Melbourne in 1992. This meant arranging Buddhist temple 
visits for dialogue (which still continue) and sharing some of 
my insights on Christian-Buddhist dialogue with the Uniting 
Church in Blackburn. 

Secondly, my recent contact with the East-West Foundation of 
Australia which encourages the ecumenism of eastern and 
western forms of spirituality is bringing committed ecu
menists together in action for justice and peace. How wonder
ful to know that there are people teaching children to meditate, 
showing people the path to wholeness through health and spir-

ituality and finding support from 
one another in the struggle to con

front the abuse of oppres
sion of all kinds! Only in 
its infancy, such a move
ment is indicative of recent 

trends shown in several such ecumeni
cal communities emerging in strength 
throughout the world who hold simi

lar aspirations, namely Basic 
Christian Communities in 
many countries, the 
Monastic movement of med

itators, Taize, Pax 
Christi, PRH 
(Personality and 
Human Relations -
founded by Andre 
Rochais in France) and 
the expansion of the 
above-mentioned 
Christian meditation 
community. The 
World Council of 

Religion and Peace also works in conjunction with the world 
community and governments to face us with the need for reso
lution of conflicts and provides the resources to assist commu
nities to do so. Lately, a powerful film Add Religion and Stir 
(Albert St. Productions) on religions based in Melbourne was 
shown on Compass, ABC TV, which highlighted the need for 
education, tolerance and acceptance of our neighbours and 
their faith and ritual cultural practices. 

Throughout the mysterious journey of ecumenism the music 
of the spirit and tradition of the participants remains unique 
but there is a dynamism which draws us on towards the 
orchestral harmony of a new and wondrous sound. Some may 
be confused and distressed by the vulnerability and the pain of 
change and withdraw into "safe", fundamentalist traditions 
while others go forward in trust and hope in the way of truth 
and life but the courage to do so is found in the communion of 
true community across the established boundaries of our his
torical, cultural and ethno-centric religious minds. As we are 
brought closer together in our needs, work and prayer we are 
discovering the richness of the experiences of others at the 
same time as tensions and divisions are revealed. We are also 
challenged to know the truth of our own path without all its 
discordant accretions at the same time as we are courageous 
enough to admit our past en·ors and ask forgiveness. The latter 
is not always seen to be a necessary part of ecumenism. 
Perhaps we are not ready for this yet. 
As the WCC Guidelines on Dialogue (1984) expressed it 
"The aim of dialogue is not the reduction of living faiths and 
ideologies to the lowest common denominator, not only a 
comparison and discussion of symbols and concepts, but the 
enabling of a true encounter between those spiritual insights 
and experiences which are only found at the deepest levels of 
human life." 
So, just as the banjo and the guitar needed the tension of the 
strings and the dedication of the musicians to play them to 
create a beautiful harmony, ecumenism is continuing to move 
forward through life- giving encounters. These are born of the 
silence of meditation, sharing insights on ideological views 
and historical events, responding to immanent social chal
lenges and developing a mutual vision of local and universal 
peace as we approach the third millennium. 

Inter-Church Families and Living Christian Unity 
The Ecumenical Affairs Commission of the Melbourne 
Archdiocese has organised, or participated in, many of the 
important ecumenical events that have occurred in this very 
ecumenical city. On Saturday afternoon, 27th April, at the 
Commission's Office in East Melbourne, a small but impor
tant meeting brought together a group of Inter-Church cou
ples. 

The terms, Inter-Church couples and Inter-Church Families, 
have been coined to express something that has been happen
ing amongst us - something that needs our awareness and sup
port. 

An Inter-Church couple is a marriage where the partners come 
from different Christian traditions. These couples make a deci
sion to live and pray together as active members of their own 
communities, at the same time coming to know and share 
something of their partners' community of faith. They also 
look for ways of helping their children understand and be part 
of this "double belonging". 

This way of living, although enriching and prophetic, can 
cause difficulties - as you might imagine. The sharing of the 
couples at the meeting underlined this. 

Here are some comments recorded during the sharing of sto
ries. Do they seem familiar if you are an Inter-Church family? 

. ,. A sense of loneliness is experienced when not able to fully 
participate as a couple in Parish life. 

* We attend two services each Sunday but it is difficult with 
young children. 

* There is little acknowledgement of the non-Catholic partner 
in a Catholic Church, yet the non-Catholic church is very 
welcoming to the Catholic. 

* Respect for my partners tradition grows out of love, and is 
an expression of our relationship. We acknowledge the role 
the churches have played in our formation as Christians. 

* We will receive communion together in our Churches but 
will not ask for permission. 

* At a home Mass my partner was reluctantly given 
Communion but ignored by the priest. 

* We had an ecumenical baptism for our children. 
* Because we have had to share and discuss issues relating to 

our membership of a Church, it has deepened our relation
ship and commitment to our particular Church. 

* It is great to come together and share these experiences. 
The clergy need to listen to us. 

Present with the group were members of the Ecumenical 
Affairs Commission who were able to share current church 
reflection on Inter-Church couples, and encourage these cou
ples. Also present was Sr. Anne Boyd from the Archidiocesan 
Council for Family whose work is to nuture family life. 

The importance of sharing stories, and being encouraged by 
hearing others speak, is always a value when treading an 
uncertain path as Inter-Church families do at times . 

Mrs Anne Paul , Secretary of the Ecumenical Affairs 
Commission, (Tel: 9662 1962) is always delighted to hear 
from other Inter-Church couples and families. 



Kew demonstrates Christian unity 
The Week of Prayer for Christian Unity, 19-26 May, is 
already bearing fruit among Ch1istian suburban church com
munities. 

Christian ministers of Kew churches worshipped together in a 
"spirit of trust" at Sacred Heart Catholic Church, as they led 
their people to mourn the deaths of Kew Cottage residents on 
Friday 12 April. 

Parish priest, Fr Mal Crawford, said that "trust had been built 
up," so that one church minister could assign roles to others 
with confidence. 

Most of the Kew ministers are new to the suburb and had been 
near-strangers, or only recent acquaintances. Their first 
Ministers Association gathering was a barbecue. Their second 
meeting was at the Carmelite Monastery in Stevenson Street, 
to mark Kew City Festival with an inter-church civic service. 

The Kew Cottages memorial service was only their third 
meeting. Fr Crawford, appointed to Kew only four months 
ago, found his fellow ministers very willing and amenable to 
attend the Catholic Church, to share the readings, prayers, 
hymns known to most Christians, and the presentation of the 
nine red roses which represented the dead men. 

Baptist minister, Rev Ruth Samson and Uniting Church 
Minister of the Word, Maree MacDonald, along with other 
clergy, graced the sanctuary in white robes and stoles. Both 
are recent anivals into Kew district. 

Anglican Rev Martin Hope ananged publicity in local shops 
at short notice and printed the program. Former Kew Cottages 
Anglican chaplain, Rev Lyn Browne, now retired, gave the 
final blessing. 

Homilist and former Catholic chaplain at Kew Cottages, Fr 
Jim Scannell, took from the first reading of the Book of 
Revelation: 'Now I am making the whole creation new.' 

Christian unity prayers are part that "newness" in this last half 
of the 20th century. 

Across Melbourne churches and throughout countries of the 
Southern Hemisphere, from Ascension to Pentecost, people 
from Anglican, Catholic, Protestant and Orthodox churches 
prayed together during the Week of Prayer for Christian 
Unity. 

FR. LEN THOMAS 

"Dialogue Must Go On" 
Gerard O'Connell 

The following is a reprint of an article in "The Tablet" 20/4/96 in which Cardinal Edward Cassidy speaks optimistically 
and with encouragement on the prospects for unity talks between the Vatican and the Anglican Communion. 

In the most optimistic analysis of Anglican-Catholic relations 
to come out of the Vatican for some years, Cardinal Edward 
Cassidy, president of the Pontifical Council for the Promotion 
of Christian Unity, insisted in an interview with The Tablet 
that the ordination of women will not halt the ARCIC II dia
logue on unity between the Churches. 

The Vatican is pursuing unity talks with Eastern and Western 
Churches with equal vigour, said the cardinal, who denied that 
dialogue with Protestants has been put on the back burner. 
"This is certainly not the case", he said. Asked whether the 
ordination of women was an insurmountable obstacle to unity 
with Anglicans, the cardinal said: "Are there any insurmount
able obstacles to unity?Who can answer that question today? 
You have to ask the Holy Spirit that. If you start with this 
approach you cannot start out on the path of dialogue. We are 
not stopping our ARCIC dialogue because of that question; 
we going on with this dialogue. No more than the Orthodox 
are stopping the dialogue with us over the question of Petrine 
ministry. The dialogue must go on. We'll have to see whether 
this is an insurmountable question or not. We haven't yet 
come to an agreement on the question of authority, for exam
ple, and this is closely linked to the question of women's ordi
nation. 

"The various dialogue commissions continue their work with
out any slowing up of pace or commitment: ARCIC II ; the 
Catholic-Lutheran Commission on Unity; the Catholic
Methodist International Commission (this dialogue has just 
recently completed a document on "The Word of Life - a 
statement on Revelation and Faith"); the dialogue with the 
Disciples of Christ, with the World Alliance of Reformed 
Churches, with Pentecostalists, as well as discussions with 
Baptists and Evangelicals." 

Moreover, he added, the pontifical council is in frequent con
tact with the international representatives of all these partners 
in the common search for Christian Unity. As for the encycli
cal on ecumenism, Ut Unum Sint, (UUS), the cardinal 
explained that it did not set out to give a detailed account of 
all the different dialogues: "Its purpose was to stress the com
mitment of the Catholic Church to the ecumenical search". 

The cardinal said that the encyclical "does not neglect the 
relations with the Churches coming from the Reformation". It 
says the bilateral dialogues with these Churches, and the mul
tilateral dialogues with the World Council of Churches, are 
"fruitful and full of promise" and have opened up "unexpected 
possibilities for resolving the questions that have come to 
light", while at the same time recognising that "certain ques
tions need to be studied more deeply" (UUS paragraph 69). 

The cardinal said that the Vatican still had confidence in the 
ARCIC method. "The method ARCIC has tried to follow from 
the beginning is very important, going behind formulas which 
originated in controversy, not to relativise them but to discov
er if there may be common ground underlying them. 

Asked to explain why there were difficulties with ARCIC I, 
the cardinal recalled how ARCIC I had set out to address three 
questions: the Eucharist, ministry, and authority in the 
Church. It never claimed to reach substantial agreement on the 
third question. 

The main problem was that ARCIC I's "final report", as pre
sented, "did not convince" those who had not been involved in 
the whole process, the cardinal said. ARCIC I set out to be 
"precise and synthetic", he said, and that is fine, provided 
those who are not part of the process can understand how the 
dialogue arrived at its conclusions, and what the different 
steps to these were. Such was not the case. 

Thus, the pontifical council asked ARCIC II to provide "clari
fications" to the questions raised by the Congregation for the 
Doctrine of the Faith in respect of ARCIC I's final report. One 
of the questions related to the ordination of women. ARCIC II 
responded that they could not reach agreement on this issue. 
And when these "clarifications" were given by ARCIC II, 
what was the reaction in the Vatican?, I asked, "Everyone was 
satisfied", the cardinal replied. 

He made it abundantly clear that with the exception of the 
question of women's ordination and the issue of the authority 
in the Church (which is under study), all the other "clarifica
tions" given by ARCIC II "satisfied" the Vatican's require
ments. Thus ARCIC I"s final report, as clarified by ARCIC II, 
with the above-mentioned exceptions, is considered fully .... 



acceptable to the Catholic Church. "For us the situation is now 
clear" he stated. 

For this reason, he added, the pontifical council replied that 
"no further study was needed" on Eucharist and ministry. 
However, it did point out that as regards ministry, the question 
of women's ordination was a real problem. ARCIC II is now 
working on the exercise of authority in the Church, he said. 
This was requested by the official responses of both churches 
to ARCIC I' s statement of authority - that is, the responses of 
the 1988 Lambeth Conference and the Catholic Church's 
response in 1991. "The commission is hoping to build further 
on the consensus reached by ARCIC I since this issue is clear
ly vital for resolving some central disagreements between us", 
he said. He expects this study to be completed in one to two 
years . If agreement can be reached, this would be a major step 
forward. 

As for the future of ARCIC, the cardinal said "both Churches 
are now beginning to look at what further issues ARCIC 
should turn its attention to", but "no decisions have yet been 
anived at concerning future work", He did suggest, however, 
that "ARCIC might, for example, need to look further into the 
two Churches ' notions of ' communion ' , given the way 
Anglicans are ready to accept 'impaired communion' among 
themselves as a result of their different reactions to the ordina
tion of women priests and bishops" . 

ARCIC has done a lot of work, but are the results of this dia
logue being received by Anglicans and Catholics? The cardi
nal saw this as a crucial issue. He said "much thought" is 
being given to the whole process of reception of the results of 
the dialogue. But he is convinced that the kind of process of 
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reception envisaged by the Pope in the encyclical (UUS 80-
81) has scarcely begun as far as ARCIC II is concerned. 

This is illustrated by the fact that although the pontifical coun
cil has published the three documents of ARCIC II - Salvation 
and the Church (1986), Church as Communion (1990), Life in 
Christ: morals, communion and the Church (1993)- there has 
been almost no response to any of them. The cardinal is con
vinced that these documents "have not received the necessary 
attention from the local Churches". They need analysis and 
testing, especially by the theologians and ecumenical commis
sions, as well as by the whole people of God, so that they can 
become what the Pope calls "a common heritage". 

Indeed, the cardinal believes that all the Churches are now 
coming to realise that the reception process is integral to ecu
menical dialogue. It involves more than perhaps people 
thought when they first entered into dialogue - at least if the 
statements are really going to result in changed relationships, 
and lead to eventual unity . 

He feels too much is being asked of the dialogues today. He 
repeated his conviction that "inter-Church relations are also 
the responsibility of the local churches and much more needs 
to be done at that level". 

He explained that the theological dialogues are not there to 
avoid discussion on the questions which divide the Churches, 
rather they provide the occasion for Christians to seek together 
to know what the Spirit is saying to the Churches on these 
questions, as they strive to establish a real unity in truth. 

(Printed with permission) 

EVENTS • • 
JUNE 
23 
24 

Toorak Uniting Church, 3 p.m. Rev Robin Boyd will speak of recent visit to Irish School of Ecumenics. 
Joint Meeting of Anglican and Roman Catholic Commissions at E.A.C. Office. 

30 

JULY 
12-16 
17 
27 

"Where Angels Fear to Thread", 2- 4 p.m. Hall, Temple Beth Israel, 76 Alma Road, St Kilda. Morna Sturrock of the 
Embroiders Guild of Victoria- stories and exhibition of ceremonial items from Melbourne churches and synagogues. 
$15 per person. 

NCCA Second Forum, Brisbane. 
Monthly meeting of Ecumenical Affairs Commission, 406 Albert St. 
AGM of Victorian Council of Churches, Shelford Anglican Girls ' School, 3 Hood Street, Caulfield. 

AUGUST 
25 VCCE 125th Anniversary Thanksgiving Service, Wesley Uniting Church, 2.30 pm. 
27 Tour of Jewish Institutions, organised by E.A.C. sub-committee for Christian & Jewish Institutions. 

Bus leaves 9.20 am. Shalom Centre, 179 Cotham Road, Kew. Book: Sr Mary Lotton nds on 9817 3848. 
Cost $10, includes bus and lunch. 

SEPTEMBER 
25 Tour of Places of Worship, City of Greater Dandenong. Bookings, Joyce Rebeiro 9239 5105 , 

Margaret Mooney 9547 5190. 

OCTOBER 
4-6 National Biennial Meeting of Diocesan Ecumenical Commissions, Adelaide. 
10 Tour of Places of Worship City of Greater Dandenong, as above. 
16 Tour of Jewish Institutions (as above) . 
23 Annual Gathering of Inter-Faith Network. 

NOVEMBER 
15-17 VCC Rural Conference, Wodonga. 
27 Tour of Places of Worship, City of Greater Dandenong, booking as above. 

1997 
JANUARY 
31 - 24th Ecumenical Summer School. .... put the date into your diary now! Topic : "Theology of Mother Earth: 

A Challenge to Spirituality.". 
1-2 Feb Venue : StMary's College. Information- Mrs Anne Paul9662 1962. 
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